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The appearance of assuming individuality and undergoing the
miseries of bondage is entirely relative to Ignorance.

If, however, you refuse to shut your eye to the reality and
significance of individuadon, you may be driven, if not suffi-
ciently cautious, to the opposite extreme of atomism, separatism
or pluralism. You may, like Leibnitz, look upon the individual
as a spiritual atom or monad living out with perfect in-
dependence an insular existence of its own, so that God is only
a primus inter pares, an "each among caches", the Monad of all
monads. You may again, like McTaggart, exalt the individual
selves to the rank of eternally perfect and self-subsistcnt spirits
and reduce ultimate reality to an impersonal unity of these
spirits having no centralised consciousness of its own. But such
pluralism runs counter to the demands of speculative thought
and the revelations of spiritual experience alike. The atomic
theory of the individual is as one-sided and imperfect as the
adjectival theory ; both these are reactionary extremes which
are repugnant to thought and intuition.

Some honest attempts have, however, been made to reconcile
the absoluteness of the Supreme and the reality of the individual.
There is very wide authoritative backing for what is known as
Visistdd-oaitavdda which looks upon the individual as an attribute
or differentiation of the Absolute.  Ramanuja says that the
individual self is assuredly re^l and not a mere appearance, but
then it is ontologically inseparable from the Absolute and is
wholly dependent upon the latter just as an attribute depends
upon the substance, or a part depends upon the whole or a body
depends upon the soul. Hegel holds that the individual selves
enjoy a relative measure of independence and reality as factors
in the life of the Absolute Self and as such should not be
regarded as unsubstantial modes of an infinite substance. This
gives us what has been called Panentheism as distinguished from
Pantheism.  Royce says that individual selves are the self-
imagings or self-representations of the Absolute which is a self-
representative system. The uniqueness of every individual is
derived from the fact that it is the fulfilment of a certain
purpose which belongs to the Will of God. Pringic Pattison
maintains that the individual is a standing differentiation of the
Absolute and a focalised expression of the universe. It does
indeed pass our comprehension how the individual which is
inseparable from, and entirely dependent upon, the Absolute,
can yet enjoy substantive reality and a relative measure of
freedom. But Pringle Pattison points out that we should still
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